《The Sermon Bible Commentary – 1 Chronicles》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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Verse 9-10
1 Chronicles 4:9-10
In what Jabez was "more honourable than his brethren" we are not told. It might be in courage; it might be in learning; it is certain that he was honourable for his piety.

I. Jabez called on the God of Israel. It was the habit of his life; it was the action of each separate day; he was known by this; this lay at the foundation of his courage, his goodness, his success.

II. The prayer of Jabez is (1) earnest; (2) full of desire for God; (3) it is a thorough prayer: he asks no partial blessing.

III. "Enlarge my coast." He prays for more territory to his people and himself—more power, more wealth. These are what we should call earthly and temporal blessings. The best men of the Old Testament did not distinguish between temporal and spiritual, as we do. The thing we have to fear is, not "enlargement" in itself, but possible harm and danger to us in the process—perversion, corruption, the coming in of hurtful elements.

IV. Notice the summing up of the prayer: "and that Thine hand might be with me," etc. So let us seek preservation from evil, inward and outward, by watchfulness, by prayer, by dependence on God, and we need never fear enlargement. Let it go on without limit and without fear if it goes on thus, banked in on either hand by Divine blessing and by Divine care.

A. Raleigh, The Way to the City, p. 190.



References: 1 Chronicles 1:12.—H. Jones, Christian World Pulpit, vol. xxix., p. 141. 1—Parker, vol. viii., p. 318. 2—Ibid., p. 323. 3—Ibid., p. 327. 1 Chronicles 4:9, 1 Chronicles 4:10.—Spurgeon, Sermons, vol. xvii., No. 994; H. Melvill, Sermons on Less Prominent Facts, vol. i., p. 297; Homiletic Quarterly, vol. i., p. 255, and vol. ii., p. 524. 1 Chronicles 4:17.—J. M. Neale, Occasional Sermons, p. 116. 1 Chronicles 4:22.—Spurgeon, Evening by Evening, p. 33.



Verse 23
1 Chronicles 4:23
I. Notice how work links men to kings. Here we have potters, gardeners, and hedgers mixed up with the king. The men and women who work, whether with brain or hand, or both, are the people who save the nation from ruin. Is it not so in Christian life and experience? What is a man's religion worth if it does not teach him to labour? Are we not to work out our own salvation, and that for the best of reasons: "It is God that worketh in us"?

II. Kings need different kinds of workers. God needs us. Not that He could not have done without us, but He has elected to win the world by human instrumentality, and—let it be said with reverence—the interests of God are very greatly bound up with the progress of humanity. There is a sense in which God needs us, and cannot carry out His plans without us.

III. "There they dwelt with the king," willing to stay in his service "all the days of their appointed time." Let us be willing to stay. Heaven will keep. Some day we shall go to dwell with the King in another sense. We shall go from the soot of the pottery and the burning heat of the garden to dwell in "quietness and assurance for ever."

T. Champness, New Coins from Old Gold, p. 193.
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Verse 13
1 Chronicles 10:13
I. Observe, first, that Saul, who here had recourse to witchcraft, had before taken vigorous measures for exterminating witchcraft; and it was at once a proof that he was far gone in iniquity and an evidence that his ruin came on apace when he could thus become the patron of a sin of which he had once been the opponent. There is no greater moral peril than that which surrounds an individual who, after he has given up a sinful practice, again betakes himself to it.

II. Observe that it was not until Saul had consulted God, and God had refused to answer him by dreams, or by Urim, or by prophets, that he took the fatal resolve of applying to the necromancer. Men are apt to forget, when roused to anxiety as to the soul, how long they have made God wait for them and how justly therefore they might expect that the peace and happiness of the Gospel will not be imparted at the first moment they are sought; and then there is great danger of their being quickly wearied and turning to other and worthless sources of comfort.

III. There is something very touching in the fact that it was Samuel whom Saul desired the witch to call up. Samuel had boldly reproved Saul, and, as it would appear, offended him by his faithfulness. And yet Saul said, "Bring up Samuel." How many who have despised the advice of a father or a mother, and grieved their parents by opposition and disobedience, long bitterly to bring them back when they have gone down to the grave, that they may have the benefit of the counsel which they once slighted and scorned.

H. Melvill, Penny Pulpit, No. 1884.

References: 1 Chronicles 11:7-9.—J. M. Neale, Occasional Sermons, p. 59. 1 Chronicles 11:15, 1 Chronicles 11:19.—D. R. Evans, Christian World Pulpit, vol. xxvi., p. 393.
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Verse 22
1 Chronicles 11:22
I. Notice, first, that Benaiah did a great deed: he "slew a lion." Our David has some Benaiahs still in His camp who slay lions. (1) A man who boldly meets a besetting sin—he is a Benaiah. (2) Another Benaiah is the man who boldly overcomes a natural infirmity. (3) A third is found in the man who combats with and overcomes some special temptation. (4) He who achieves work for God, and work under difficult circumstances, is a Benaiah.

II. Observe that he slew the lion in a pit. That is a noble deed done in a very difficult place. Very often Benaiahs in the Lord's army have to meet their lion in a pit, where apparently everything is on the enemy's side. Work for God may be difficult in itself, but ten times more difficult because of its position.

III. And, lastly, done with very difficult surroundings—in a pit on a snowy day. There are some sins hard to combat when grace is filling the heart, and when spiritual life is at its best. But to meet the besetting sin on a snowy day, when unbelief is freezing you! to go and work for Christ and dare something difficult when your own love seems half frozen up! But even if your heart be cold and you feel numbed and powerless to do anything, yet, like Benaiah, go and venture it, though it be on a snowy day.

A. G. Brown, Penny Pulpit, No. 1068.

References: 1 Chronicles 12:16-18.—Spurgeon, Sermons, vol. xxx., No. 1770. 1 Chronicles 12:32.—J. Baldwin Brown, Old Testament Outlines, p. 85; D. Burns, Christian World Pulpit, vol. xxvii., p. 68. 1 Chronicles 12:33.—S. Cox, An Expositor's Notebook, p. 103.
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Verse 6
1 Chronicles 13:6
I. Among the more general lessons of this passage (1) we may notice that periods of reformation, after past neglect, are those in which we need more than ordinary caution, lest we mar the work which is designed to promote God's glory. (2) We may learn that all religious reformation which is the work of man can scarcely fail to be blemished and disfigured more or less by human infirmities; but that the effects of those infirmities are not to be acquiesced in, but to be confessed and corrected, if ever we would hope to obtain the Divine approval, or even to escape the Divine chastisement. (3) We may learn not to give over and abandon our good intentions because we have been checked and hindered in our efforts after amendment, but still to hold on and persevere in our exertions, only taking heed to profit by the instruction which the experience of past failure was designed to give. (4) Above all, we may learn, and take to ourselves the warning, that "God will be sanctified in all them that come nigh Him;" sanctified, that is, by obedience to His holy laws.

II. More particularly we notice: (1) Every Christian has his place in that great procession which is occupied in conveying the ark of the covenant (see Revelation 11:19) up to its final resting-place in Mount Zion; but every Christian has not the same place. In the things of God the distinctions which He has Himself ordained must be strictly kept. (2) It is not enough that we do whatever we do with a good intention unless what is done is also good, good in itself and good in us. Uzzah intended well, but he did not on that account escape the fatal punishment of his forbidden act, whether it proceeded from presumption, from ignorance, or from inadvertency. (3) The constant caution and watchfulness which we all require in consequence of our necessary familiarity with sacred things. The ark having remained so long in his father's house was probably the cause of Uzzah's fault. He had ceased to regard it with due reverence. But let us not forget that the same emblem of the Divine presence which brought sudden and awful death to the family of Abinadab brought abundant and abiding blessing to the house of Obed-edom.

Bishop Wordsworth, Guardian, Oct. 1st, 1884.

References: 13:8-15:25.—Spurgeon, My Sermon Notes, p. 96.



Verse 12
1 Chronicles 13:12
There were two ways of answering this question: "How shall I bring the ark of God home to me?" There were two ways in which the work might be attempted: a wrong way and a right way. And it is so in other things. The great lesson from the text is that God may be sought and yet not be found, because the seeking is not in the way or "order" which He hath revealed as agreeable to Himself.

I. The right way of seeking God must be the way that God Himself has been pleased to reveal. But there is a twofold revelation: a revelation which God makes of Himself by and through conscience, and a revelation which is contained in the Bible. (1) If you would radically get quit of an evil habit, the "due order" of proceeding is to observe how that habit has been formed and to apply yourselves to the cultivation, by a similar process, of an opposite habit. This is the "due order" in labouring at the reformation which conscience demands. (2) The "due order" of the theology of the Gospel is not first repentance and then appeal to Christ. The "due order" is that, stirred by the remonstrances of conscience, by the pleadings of God's Spirit, we flee straightway to Christ and entreat of Him to make us penitent, and then to give us pardon.

II. He who has revelation in his hand, and either rejects or resists its sayings in regard of the alone mode of salvation, has nothing to expect but that, as it was with David and his people, the Lord God will break in in anger upon him, because in the matter of his endeavouring to "bring home to him the ark of the Lord" he has failed to proceed after the "due order."

H. Melvill, Penny Pulpit, No. 2308.

References: 1 Chronicles 15:13.—Spurgeon, Sermons, vol. vi., No. 307. 1 Chronicles 16:4.—Ibid., vol. xxii., No. 1308.

14 Chapter 14 

15 Chapter 15 

16 Chapter 16 

Verse 29
1 Chronicles 16:29
Beauty consists in delicacy of proportion, a harmony of parts conveying to the mind sweet associations of thought. Holiness is the subdued reflection of the bright things of heaven, the image of God traceable in His creatures, a spirit of love, and peace, and order, gathering all things gracefully into a unity of being and a singleness of purpose. Then is not holiness true beauty?

I. Our services on earth are done best when they copy most the worship of heaven. There the beauty of saints and angels is their awe. The nearest to God will always be the most reverential. To a well-ordered mind it is a very solemn thing to draw near to the immediate presence of the Most High.

II. There should always be a certain preparedness of mind in coming before God, remembering what we are: poor sinners coming into the presence of infinite purity to exercise the highest function and privilege of human existence.

III. It is part of the constitution of a Church, without which it cannot be "beautiful," that every member should be exercising in some way his own proper gift for the service of God and the extension of His kingdom. For a Church is to be a centre—a centre of expansion, always extending itself, light and love always radiating from it.

IV. The acme of holiness itself is love. Let your sympathies go out and give expression to the thought you feel. Let the Church be more what it ought to be, "one family," and so "grow up into Him in all things, which is the Head, even Christ."

J. Vaughan, Fifty Sermons, 9th series, p. 87.
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Verse 3-4
1 Chronicles 17:3-4
I. It may often happen that what passes as zeal for the glory of God has itself no small mixture of self-seeking. It would have been so natural for David, knowing that the glorious work he had planned was to be taken out of his hands and committed to another, to have given up the thing, and left the execution of it to his successor, that we cannot sufficiently extol the strength, the sincerity, the fervency, of the piety that could labour as energetically and provide as magnificently for the structure in which he was not allowed to lay a stone, as though he had been assured of seeing it rise and of having his own name connected with it to the remotest ages.

II. There is many a temple such as that built by Solomon, but for which the materials were provided by David. It is the frequent, if not the invariable, ordaining of God that one party is empowered to commence, and another to complete, the work of moral renewal, through which men are builded together for the habitation of God through the Spirit. The prayers and instructions of parents, the warnings of friends, the exhortations of ministers, the dealings of Providence—these, spread, it may be, over a long course of years, are generally made use of to reclaim the wanderer and bring him to the Redeemer. If God honour us to the conversion of sinners, we do but enter into other men's labours, reaping what other men have sown. And though we may not visibly bring men to God, we may be preparing the way for them to be brought to Him by others. We may not be allowed to build the temple, but we may be preparing the materials with which another shall build.

H. Melvill, Penny Pulpit, No. 3643.

References: 1 Chronicles 17:3, 1 Chronicles 17:4.—G. T. Coster, Christian World Pulpit, vol. xxii., p. 157. 1 Chronicles 17:14.—J. Irons, Thursday Penny Pulpit, vol. x., p. 281. 1 Chronicles 17:26, 1 Chronicles 17:27.—H. M. Butler, Harrow Sermons, 2nd. series, p. 299. 1 Chronicles 18:4.—G. T. Coster, Christian World Pulpit, vol. xxii., p. 261. 1 Chronicles 18:9.—Preacher's Monthly, vol. iv., p. 44. 1 Chronicles 21:1-30.—Clergyman's Magazine, vol. iv., p. 347.
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Verse 13
1 Chronicles 21:13
I. The sin of David in numbering the people was self-confidence; pride in his own strength, and forgetfulness of the source of all his strength, even of God. It was the greater sin in him because he had had such marvellous, such visible, witnesses of God's love, and care, and guidance. Past experience might and should have taught him that his strength was not in himself, but in his God.

II. The sins of pride, and self-confidence, and forgetfulness of God are only too common amongst ourselves. When men dwell securely, in full peace and health, they grow careless in religion. God is not much present with them; they seem sufficient of themselves to keep themselves and to make themselves happy. Let us judge ourselves, that we be not judged by the Lord. Let us fear more the Lord our God, and serve Him in truth with all our heart, for consider how great things He hath done for us.

R. D. B. Rawnsley, Village Sermons, 3rd series, p. 150.



It is better to fall into the hand of God than into the hands of men, because in His whole treatment of human sin God is constantly seeking, not the destruction, but the salvation, of the sinner. God has never answered our sin merely by punishment. Instead of confining Himself to penalty, He sets up the Cross and shows men the sinfulness of sin through the depth and tenderness of His own mercy.

God's government is not a mere magistracy. It is a moral dominion—a government of the heart.

What is wanted for a full acceptation of the principle of this text? (1) A deep sense of sin. David had it: "I have sinned greatly in that I have done; and now, I beseech Thee, O Lord, take away the iniquity of Thy servant, for I have done very foolishly." (2) An unreserved committal of our case to God. David gave himself up entirely to God's will. We must fall into the hand of God, an expression which signifies resignation, perfect trust in the Divine righteousness and benevolence, and an entire committal of our whole case to the disposal of God.

Parker, City Temple, 1870, p. 325.



References: 1 Chronicles 21:13.—Preacher's Monthly, vol. iv., p. 47. 1 Chronicles 21:28.—Spurgeon, Sermons, vol. xxx., No. 1808. 1 Chronicles 22:1.—Ibid.
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Verse 5
1 Chronicles 22:5
I. Consider the motive which set David to work in preparing for the building of the Temple. This motive was thankfulness for a great mercy. It was on the threshing-floor of Araunah the Jebusite, in a moment of deep thankfulness to God for His mercy in arresting the pestilence, that David resolved upon building the Temple as a thank-offering. "This," he exclaimed, "is the altar of the Lord God; this is the altar of the burnt-offering for Israel."

II. Observe the high estimate David had formed of what he had set himself to do. His feeling was that if anything were to be attempted by him in the service of God, it must be, so far as he could make it, on a splendid scale. If anything is fatal to greatness in human endeavour, in act, in work, in character, it is a stunted estimate of what we have to do. Our only chance lies in forming a high estimate of what we have to be or to do, and in keeping that estimate well before us.

III. But the great distinction of David's work of preparation for the Temple is its unselfishness. David did not think of the Temple as having to be built either for his own glory or Solomon's glory, but for the glory of God. If it was to be built for God's glory, the important thing was that it should be built when and as it could be built; it did not matter much by whom, if only it should be built for God's glory. To have had a hand in building it, however small, was a privilege and a joy which carried with it its own reward.

IV. The details of David's contribution to the future Temple are not recorded for nothing in the Bible. They point to a great truth: the preciousness of work unrecognised by man, unrewarded here; they suggest that in this life of shadows labour and the credit for labour do not always go hand in hand. (1) David's example at the close of his life suggests to all of us the duty of preparing, so far as we may, for the building up of the house of God in the world after we ourselves have gone. (2) David's example should encourage all those who are tempted to think that life is a failure because they can only prepare for a work which will be completed by some one else. The Divine Son of David never forgets those who have laboured to promote His cause and His kingdom.

H. P. Liddon, Penny Pulpit, No. 1164 (see also Christian World Pulpit, vol. xxx., p. 88).





Verse 7-8
1 Chronicles 22:7-8
A fine and delicate sense of the becoming hindered David from building the Temple. A voice within him had whispered, "No: however right and praiseworthy the idea, you are hardly the man to carry it out. Your hands are too stained with blood." When the Divine word came, simply interdicting, it awoke in him at once a Divine perception of the reason and reasonableness of it; and the God-taught, God-chastened spirit within him made him see at once why the work of enshrining the ark, the ark of the holy and awful presence, must not be his.

I. Consider the remarkable self-restraint displayed by David. He who had lived much in camps and on the battlefield, whose will was law through the length and breadth of the land—he could stay himself from prosecuting his darling scheme with the thought of incongruity.

II. (1) The self-restraint of David reveals the intense reality which God was to him, as well as the impression which he had of the character of God. How pure and lofty would be his conception of the almighty Ruler when it struck him as altogether inappropriate and inconsistent that a shrine should be built for Him by one who had been engaged, however patriotically and for the interests of his country, in shedding much human blood. (2) The picture indicates that, although a man of war from his youth, David had never been proud of fighting. He had had dreams perhaps in his father's fields of quite another sort of career for himself, and could see something far more attractive and desirable; it was not his ideal life; but it was what his lot had rendered inevitable for him and incumbent on him; it was what he had to do, and he did it. (3) Then, once more, observe revealed here the remarkable preservation of David's higher sensibilities. Neither the tumult and strife of years of warfare, nor the elation of successes gained by bow and spear, had prevailed to coarsen him, to render him gross and dull of soul. He emerges from it all, on the contrary, sensitive enough to answer readily to the whispered suggestions of seemliness, to be restrained and turned back upon the threshold of a coveted enterprise by a sense of the becoming. (4) Although precluded from doing what he had purposed and wished to do, he did not, as is the case with many, make that an excuse for doing nothing; did not, therefore, sulkily fold his hands, and decline to see what there was that he might do. (5) Then see how his true thought and noble aim survived him, and survived him to be ultimately realised. The Temple grew and rose at last in all its wonderful splendour, though he was not there to behold it.

S. A. Tipple, Echoes of Spoken Words, p. 251.



References: 1 Chronicles 22:16.—Clergyman's Magazine, vol. xiii., p. 18. 1 Chronicles 22:19.—Ibid., vol. ix., p. 16. 1 Chronicles 26:27.—Homiletic Magazine, vol. viii., p. 131. 1 Chronicles 28:6.—Clergyman's Magazine, vol. x., p. 333.
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Verse 9
1 Chronicles 28:9
In these words we have beautifully exemplified to us the anxiety of a truly religious parent for his children's everlasting good. Consider:

I. That without sincerity and seriousness our religion can be of no value in the sight of the omniscient God, of Him who is described by Himself as "searching all hearts and understanding all the imaginations of the thoughts."

II. Real seriousness is altogether of a practical nature. It does not depend on the state of a person's feelings, but on his general course of life and behaviour. It is so much more easy to keep up religious feelings, or what are called so, than really religious practices that the outside show of seriousness is much more often to be met with than the reality. The heavenly advice to us is now, as it has always been, "My son, know thou the God of thy fathers."

III. It is not enough that young persons should be taught merely to "know the God of their fathers;" they must be warned also of the necessity which is laid upon them, as on all Christians, to "serve Him with a perfect heart, and with a willing mind." To "serve God with a perfect heart" is the sum and substance of all practical religion. It means that we should love Him more than any or all of the things of this world; that we should be ever seeking what will please Him, and avoiding what will grieve Him; that we should live as in His constant presence, and be thoroughly resigned and satisfied with what He orders for us. By the expression "serving God with a willing mind" seems to be meant that religion should be not only the business, but also the delight, of our lives.

IV. "If thou forsake Him, He will cast thee off for ever." To forsake God is to leave, to forget Him, to neglect Him, to prefer other things before Him. In proportion as we are tempted to forsake God and His righteous will, we must of course provoke Him to forsake us and leave us to ourselves, or, in the words of the text, "to cast us off for ever."

Plain Sermons by Contributors to "Tracts for the Times" vol. x., p. 285.



Reference: 1 Chronicles 28:9.—Preacher's Monthly, vol. iv., p. 315, and vol. vi., p. 25; G. Brooks, Outlines of Sermons, p. 127.





Verse 10
1 Chronicles 28:10
I. Look, first, at the words "Be strong"—that is, for service. None can tell how strong for service they may ultimately become. All the strong men and all the great men become so by degrees. We find in the context four secrets of strength for service. (1) If you are to be strong in service, there must be a clear conviction that you are called of God to the work. (2) Along with a conviction of our call to the work, there must be an intimate knowledge of God. (3) A third element of strength is sincerity of purpose and willinghood. (4) Lastly, we must remember the Divine presence and fidelity. When we are strong in this remembrance, we can triumph and say, "If all men should leave us, yet we are strong, for Thou, Lord, wilt not fail nor forsake us."

II. Notice, next, the command "Do it." Having strengthened thy heart by the remembrance of these things, do it, not only intend to. We are to do whatever God has called us to do. That which is the work of one is not the work of another. Let our ears be open to hear what the Lord says, and then let us be strong and do it.

A. G. Brown, Penny Pulpit, No. 1061.

Reference: 1 Chronicles 28:20.—Parker, vol. i., p. 44.
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Verse 1
1 Chronicles 29:1
There is a sense in which we might without irreverence almost invert these words, and yet gain rather than lose their true significance. "The palace is not for God," we might even say, as a literal resting-place. It is for man as the worshipper, as the servant, as the conscious and devout adorer, of Him Who created him after His own image; for man as a place for a worship which may reclaim, and purify, and uplift his fallen nature, which may bring him into communion with his Father and his God.

I. We also may echo the words which the chronicler places in the mouth of David, and say that the work he planned was great—great in itself, greater in results achieved, outliving its own ruin and the destruction of its successor. Yet, like all human works, it contained elements of imperfection, germs of decay. The very existence of the Temple was made the plea for establishing rival sanctuaries, dedicated to another worship than that of Jehovah.

II. The second and the newer Temple found no rival, stood supreme in the nation's heart. But a sevenfold darker spirit entered into the empty house of the Jewish Church. The material altar received their superstitious reverence. He who sanctified the altar was forgotten. In the name of, and as defenders of, that Temple, the Temple's guardians condemned to death One greater than the Temple—-One who taught His people to look forward to a worship that should be confined to no temple's walls, whose disciple breathed his Master's spirit when he saw in vision a city of Jerusalem of which he could say, "I saw no temple therein; for the Lord God Almighty and the Lamb are the temple of it."

G. G. Bradley, Christian World Pulpit, vol. xx., p. 289.



References: 1 Chronicles 29:5.—Christian World Pulpit, vol. ix., p. 11, and vol. xx., p. 350; T. Kelly, Pulpit Trees, p. 306; F. E. Paget, Helps and Hindrances to the Christian Life, vol. ii., p. 254. 1 Chronicles 29:9-29.—Clergyman's Magazine, vol. iv., p. 349. 1 Chronicles 29:10-13.—C. Wordsworth, Occasional Sermons, 3rd series, p. 17.



Verse 11-12
1 Chronicles 29:11-12
The conclusion of the Lord's Prayer is not to be considered altogether as an act of thanksgiving or an expression of God's praise and glory; it is rather intended to imply on our part the reasons for our assurance that God will grant our petitions. It is attributing to God the power to aid us, and our grounds for confidence that He will do so.

I. To be allowed to give praise and glory to God is indeed a great privilege and blessing, and most becoming in us when God answers our prayers, but a full persuasion of His power is most essentially necessary in us, in order that our prayers may be answered. It may be observed throughout the Gospels how much our Lord required this faith and assurance of His power before He wrought any miracle—of His power especially, more than even a sense of His mercy and goodness. Where there was no belief in His power He worked no miracles.

II. In these words it is not a kingdom, power, and glory which we ascribe unto God, but the kingdom, the power, and the glory. There is very much in this. The kingdom means the one and only kingdom, or such a kingdom as that there is no other of the kind, or to be compared with it. The kingdoms of this world are but weak and poor shadows of the true kingdom; they are but as reflections of the sun in impure pools of water compared to the real sun itself in strength and brightness.

III. Although we are ready in words to assent to this—that the kingdom is God's, and the power, and the glory—yet we are very slow to believe it as it must be received. We are inclined to think that it is something which is to be hereafter rather than that it is the case even now, that there is no kingdom and power but in the Cross of Christ, that sceptre of His kingdom by which He reigns in the hearts of His faithful subjects. To behold even now the glory of Christ in His humiliation and to be by beholding it conformed unto the same image—this is the best gift of the Spirit, for which we have always need to pray.

I. Williams, Plain Sermons on the Catechism, p. 122.





Verse 14
1 Chronicles 29:14
I. The nature of the gift. It was a gift distinctly for the public good, a gift which brought back no profit to the giver save as he shared in the public good.

II. The source of David's and the people's joy. (1) Giving under the constraint of love is the most joyful exercise of the human powers. (2) The joy man takes in the accomplishment of a noble public object is the purest and loftiest of all human joys. (3) I suppose a vision passed before David's sight of what that work would be to man, and would do for man, through ages. (4) Concord in good works realises perhaps more than anything in our experience the angelic benediction "Peace on earth and goodwill to men."

III. The reason of the praise. (1) It is God's inspiration. (2) Praise and bless the Lord, who inspires this spirit, for it commands an abounding blessing.

J. Baldwin Brown, The Sunday Afternoon, p. 362.



These words plainly express a truth which rises high above the occasion to which they immediately refer. All the blessings of this life, they tell us, are God's gifts; and here is a motive for generous gifts, namely, that, give God what we may, it is already His own. "All things come of Thee."

I. This is true, first of all, of that which was in David's mind—of material possessions, of property. Property is both originally, and as long as we hold it, the gift of God.

II. So it is with the powers of the mind. God gives them, and we hold them, so long as He pleases, and no longer. There are days when we feel that the higher and more original powers of the mind are just as little within our control as the weather, and the sense of this may well suggest from whom indeed we hold them, and how precariously.

III. "All things come of Thee." Need it be said that this especially applies to those powers by which our souls are raised to a higher level than unassisted nature knows of, and are enabled to hold communion with the Being who made us? Grace, which proceeds, as the word implies, from God's bounty, is itself much more than mere favour, such as results in no form of active assistance. Grace is an operative, impelling, controlling force; it is a Divine presence in the regenerate man.

IV. "Every good gift and every perfect gift is from above, and cometh down from the Father of lights." This great truth should express itself in the spirit of sacrifice, resting on the conviction that whatever we give to God is already His. And the spirit of sacrifice is engaged constantly in twofold activity: it is either consenting with humble resignation, if not with glad acquiescence, to that which God exacts, or it is making some effort of its own to acknowledge the debt of which it is never unconscious.

H. P. Liddon, Penny Pulpit, No. 1101.

Reference: 1 Chronicles 29:14.—Clergyman's Magazine, vol. ix., p. 91.





Verse 15
1 Chronicles 29:15
The shadow is a fit emblem of human life. From the hour it falls on the dial it moves round the little circle until the sun sinks, when in a moment it is gone. A few hours past, and its work is done. The shadow thrown by the brightest sunshine must vanish when the night comes. Thus it is with life.

I. God does not speak to us through nature without a purpose. We are not to ponder in our hearts on the analogy between human life and nature in its various phases for the pleasure of indulging in sentimental feelings. When Moses mused on the shortness of life, his prayer was, "So teach us to number our days, that we may apply our hearts unto wisdom." Life is short, so we must seek for wisdom to make the most of it. No more is required than that every man should do his best with the hours entrusted to his care.

II. The thought of life's shortness should lead us to value time more highly. Our short life on earth should be a life of work, for we shall have all eternity to rest in. Learn to value time, first, because you have the work your "hand finds" to accomplish, and, secondly, because you have to "work out your own salvation." The great lesson which the frailty and shortness of life should teach us is the importance of preparing for the eternity beyond.

W. S. Randall, "Literary Churchman" Sermons, 1883, p. 174.



References: 1 Chronicles 29:15.—J. Keble, Sermons for the Christian Year: Christmas and Epiphany, p. 202; W. M. Taylor, Old Testament Outlines, p. 88.



Verse 18
1 Chronicles 29:18
I. David knew the transcendent importance to a human society of having always before them—in good times and in bad, in darkness and in light, in trouble and in joy—some memorial, imperishable and beautiful, of their fathers and of their God. This he held the Temple would be. But he was far too wise a man to think that the noblest monument was power of itself. He does not pray that the Temple may keep God in people's hearts, but knowing well the uses of the Temple, he prays that God will keep it and the building of it in their hearts, and he proceeds, "and prepare their heart unto Thee."

II. The Temple can do nothing by itself. But God can make His people with the Temple to be far greater and nobler than ever they could be without it, and that is why God uses temples and all such things for lifting man from the dust to the heavens. It is not God's way to effect anything for souls or for societies by external means, not even of a Divine nature. It is not God's way to put down some glorious work, powerful in operation, upon the ground for men to gather round it, and be affected by it, and go away and be different men. The men must bring something there too. They must communicate something to each other. In all things, great and small, living men must live with and for men, in the assurance that life is the aim of God, not merely order.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 148.



References: 1 Chronicles 29:20.—S. Minton, Church Sermons, vol. i., p. 119. 1 Chronicles 29:21.—Preacher's Monthly, vol. vi., p. 40. 1 Chronicles 29:28.—J. Edmunds, Fifteen Sermons, p. 151. 1 Chronicles 29:29, 1 Chronicles 29:30.—Christian World Pulpit, yo. win., p. 193. 32—E. H. Plumptre, Expositor, 2nd series, vol. ii., p. 437.

